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"'age 1. 
The Element of Paradox 
in the 
Teachings of Jesus. 
I. Introduction. 
A. Is there paradox in the teachings of Jesus? 
The method of a workman is al'Nays subordinate 
to the reeul ts \Vhich he obtains. Eis tools are only 
a means to an end. This is true w·hether the 'No:rkman 
be a carpenter or a teacher) and whether the tools 
employed be the hammer, saw, square, and plumb line, 
or the various literary forma such as poetry, drama, 
story, parable or apocalypse. But to arprec iate the 
finished product it is more necessary to understand 
the tools of the teacher than th~se of the builder. 
The poet, for example, does not oonfine himself to 
matter-of-fact modes of expression. A certain freedom 
known as 11poetic licence" enters into his ·'l'rork, and 
a poem cannot 1;e rightly underatood apart from an 
arpreciation of the poetrs art. 
The literature of the bible irtustrates thi.s 
truth. t~en Joshua was leading the Israelites against 
. (1) 
the Amoritee he is quoted as saying, nsu.'l'l, stand thou 
still upon Gibeon: ~'l'ld thou, ~oon, in the valley of 
Ajalon. ~ - .And the sun f3tood still, anj the moon stay-
ed, until the people had avenged themselves upon their 
enemies. 11 In the King Jo.nes version this is printed 
as prose narrative, and as such it is commonly regard-
ed either as a miracle or as a mistake. A literal inter-
pretation of the words is contrary to modern scientific 
(2) 
Judge a 5:20 
(King James) 
(3) 
Mt.ll:34 
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views of the solar syatem, and causes honest doubts in 
the minds of eeekere after truth. Scholars who prepar-
ed the American Revised version have come to our relief 
in this instance, as in others, by showing that the 
• words were really intended as ~oetry. Instantly our 
difficulty io cleared away> for the poet does not con-
fine himself to scientific statements as does the hie-
torian. Poetic licence permits him to speuk a language 
(2) 
of his own. When we read, 11 The stars in their courses 
fought against Sisera 11 ; we understand again that a 
poet ie speaking. We see 1 then> that an a~~preciation 
of the nature of poetry and the habits of the poet is 
necessary for an under3tanding of the bible. 
Jeeus used various literary forme and methods 
in hie teaching. From the foregoing sug3estions it 
is apparent that an understanding of these forme and 
methods is necessary for an understanding of the gos-
pel. The most familiar form of his teaching is the 
parable. We are told ti~i after a certain time Jesus 
spoke nothing to the people without a parable. Huch 
has been written about this body of his teachings, 
for the parables are rather clearly defined. Their 
form and use is very well understood, and their con-
tent opens for us a rich store of teaching about the 
nature of the kingdom of God. The danger in their 
use lies in the ease with which the interpreter may 
(4) 
Webster 1 s New 
Int. Diction-
ary. 
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fall into allegorizing every detail of these accounts. 
It is important, therefore, to know the nature of the 
parable, and to be able to distinguish between it and 
allegory. If an understanding of the parable is necess-
ary to interptet them rightly is it not important that 
we under a ta..11d other farms and methods of the !Iaster 
Teacher if hie :me::ming is to be understood as he in-
tended? Another difficult form of expression is the 
paradox. We therefore raise the question as to whether 
or not Jesus used paradox in his teaching; the extent 
of· its occuxrenc~;ite nature and value. 
B. The nature of paradox, 
Paradox is a literary form, yet it is more than 
a form. It is a statement containing certain qualities 
that are contradictory or opposed to accepted standards~ 
( 4) 
\ I 
The word comes from two Greek words, para,- beside, be-
yond, contrary to; and doxa,~ opinion (from dokein,~ 
to think, suppose, imagine). Webster's dictionary gives 
three meanings of the term: First, it is a tenet or 
propositi&n contrary to received opinion; also an aseer-
tion or sentiment seemingly contradictory, or opposed 
to common sense, but that yet maybe.true in fact. 
Second, it is a ~tatement actually self-contradictory 
or false. Third,~ it is any phenomenon or action with 
seemingly contradictory qualities or phrases. 
(5) 
!:It.5:21 etc. 
(6) 
Lk.6:20 
Page 4. 
C. How recognize paradox. 
The definition of paradox suggests the forms 
in which it may occur and gives severaJ. keys to its 
recognition. 11A tenet or proposition contrary to re-
ceived opinion. 11 In this sense every teaching of 
Jesus which was contr-ary to the orthod<bx teaching 
of his day was paradoxical in nature. To recognize 
this kind of paradox it is necessary to know some-
thing a1)out the teaching of the scribes so t~at 
Jesus' departure from them will be known. Whenever 
( 5) 
Jesus says, nye have heard that it was said - - but 
I say unto you" we may expect to find the element 
of paradox entering in. This kind of parad.ox may be 
also recognized by comparj.ng the teaching of Jesus 
with the accepted standards of our own day. After 
nineteen hundred years of Christian influence we 
would. expect t!·;.at men would have come .to accept the 
( 6) 
values of Jesus~ but such words as 11Bl'eesed are ye 
poorn are probably more paradoxical toJay than when 
they were spoken by Jesus. 
"An assertion or sentiment seemingly contra-
dietary, or opposed to common sense, but that ma;r 
be true in fact. 11 Here is the familiar form of 
paradox and the one most easily reoognized 1 for in 
it we have the balancing of terms and the apparent 
contradiction of meaning that is corr:rnonly associated 
with this f·orm of expression. In its classic ex- . 
: •-:.;:·· 
.-·; 
(7) 
Mt.l0:39 
(8) 
Mk.l0:25 
(9) 
:Mk.l4:22 
(10) 
Mk.l4:24 
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-amples great truths are gathered up, stripped of 
unnecessary appendages, clothed in the fewest poss-
ible words, and flung out to challenge the thought 
(7) 
of men, as when Jesus said~ 11!-Je t:iat findeth hi!! 
life shall lose it; and he that loeeth his life for 
my sake shall find it. 11 
11 A statement actually self-contradictory or 
false. n Thie type of paradox may be recognized by 
ite extreme form of statement. It is one of those 
statements iVhich, like the report of Hark Twain.' s 
death, was greatly exaggerated. Exag~eration is carr-
ied to the point of irnpossib:!.li ty for the purpose 
(8) 
of teaching a truth, as when Jesus said) 11 It ie easier 
for a camel to go through a needle'e eye, than for 
a rich man to enter into the kingdom of God. " 
A broad statement, indeed, characterizes the 
last form of paradox,- 11 Any phenomenon or action 
with seemingly contra..iictory qualities or phra.ses. 11 
Here we find a form which may be described as un-
consci0us paradox, or accidental paradox. In most 
cases the speaker probably did not intend to intro-
duce the element of contradiction, yet whereever it 
is found it is a form of paradox. Jesus' habit of 
relating things to himself in a personal way gives 
several instances of this, as when he said of the ( 9) 
bread~ 11 thie is r1y body 11 , and of the contents of 
(10) 
the cup, "this ie my blood. 11 
(11) 
Lk.l7:3:3 
(12) 
Lk.9:24 
(13) 
J,Yt .10: 39,16: 25 
(14) 
Hk.8:35 
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II. Rxtent of paradox in Jesus 1 . teachings. 
A. Brief general survey. 
In the broad sense set forth in the foregoing 
topic paradox freely a.bounds· in the teaching of 
Jesus. The two main bodies of teachings 1 the "sermon 
on the mount 11 and the parables, each contains examples. 
The former is well s;.:,,turated with paradox, while the 
latter contains a much smaller element. Hany of the 
paradoxical sayings are found in the large body of 
fragmentary teachings apart from these two groups. 
The fourth e;ospel contains numerous striking examples. 
We shall consider them in five distinct classes. 
B. Five types of paradox. 
1. First there is the proposition that is seem-
ingly contradictory or ppposed to common sense, but 
that may be true in fact. Sayings of this type mic;ht 
be called conscious paradox, for they seem to have 
been purposely stated in this partmcular form. 
Four examples of this type are found in all of 
the synoptic gospels. Two are fundamental ethical 
principles which find their best exposition in the 
(11) 
character and ministry of the T.eacher himself. 11'\'!ho-
soever shall.seek to gain his life shall lose it: 
but whosoe,rer shall lQse his 1 if e shall preserve it. " 
tl2) (13) 
This occurs again in Luke> and twice in Hatthew in 
e. sli~htly different form> the second part adding t~1e 
(14) 
phrase, nf or my sake 11 ; while Hark reads 1 11For whosoever 
(15) 
Mt.20:26ff 
Cf.Mk.l0:43ff 
(16) 
H:t. 23:11 (17) 
Lk.22:26 
(li) 
Lk. 9:48 
(19) 
Hk.9:35 
(20) 
Hk.l0:31 
(21) 
Mt. 20:16 
(22) 
Lk.l3:30 
(23) 
Lk.B:lO 
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would save his life shall lose it;. and ~vhosoever 
shall lose hi9 life for my sake and the gospel'e 
shall save it. n 
(15) 
Again Jesus says, 111Jot so shall it be among 
you: but whosoever would become great among you 
shall be your minister; and whosoever would be first 
among you shall be your servant: even as the son 
of man came not to 1)e ministered unto but to minis-
ter, and to give his life a ransom for l::any. n 
Several shorter forms of this paradox occur in the 
(16) 
synoptic gospels,- 11But he that is greatest among you 
(17) 
shall be your servant. 'll'But ye shall not be so: 
but he that is the greater among you, let him be-
come as the younger; and he that is chief, as he (18) 
that doth serve. 11 "- - for he that is least among 
you all, the same is great." Still another form 
(19) 
saye, 11 If any man would be first) he shall be last 
of all, and servant of all. tr 
This last form suggests another paradox,-(20) . 
"But many that are first shall be last; and the 
last first. 11 Matthew 19:30 gives the same saying 
(21) 
in the same setting, while it occurs again in Hat-
(22) . 
thew and Luke, each time under different circumstances. 
A statement of some di£ficul ty, found in vary-
ing forms in each of the synoptics, is certainly 
paradoxical in character. Gould regards Luke as pro-
( 23) 
!Jably the original form,- "Unto you it is Given to 
(24) 
Mk.4:llf 
(25) 
Mt.l3:13 
(26) 
Mt.23:12 
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know the mysteries of the kingdom of God: but to 
the rest in parableej that seeing they may not see> 
and hearing they may not understand.n It is a more 
impossible paradox as given in Hark \Vhe:re Jesus is 
(24) 
q_uoted as saying, nunto you is given the mysteries 
of the kingdom of God: but unto them that are with-
out, all things are done in parabJ.es: that seeing 
they may see, and not perceive; and hearing they 
me.y hear, and not understand; lest haply they should 
turn agF' ... in, and it should be forgiven thein. 11 The 
simplest and most reasonable form is that in Hatthew 
(25) 
which says, "Therefore speak I to them in parables; 
because seeing they see not, and hearing they hear 
not, neither do they understand. n 
Several other examples of this type of Para-
dox are found in two of the gospels. ~!at thew and· 
( 26) 
Luke declare that "whosoever shall exalt himself 
Lk.l4 :ll,lS:l4 shall be humbled: and whosoever shali humble him-
(87) 
Lk.l9:86 
Mt.25:29 
( 28) 
~a .11:25 
Cf.Lk.l0:2l 
self shall be exalted. n The parable of the pounds, 
in Luke, and of the talents, in ?.1atthew, each contain 
(27) 
the thought, tiFor unto everyone that hath shall be 
given, and he shall heve abundance; but from him 
that hath not, even that which he hath shall be 
taken away. 11 These same gos!'els 6i ve us the prayer 
of Jesus whddlh begins,nr(~~~nk thee, 0 Father, Lord 
of heaven and 8arth, that thou didst hide these 
things fron the wise and understanding, and didst 
reveal them unto babes. 11 f'e also find here the 
• 
(29) 
Mt.6:23 
Cf.Lk.ll:35 
(30) 
Mt.l8~7 
Cf.Lk.l7:1 
(31) 
Ht.22:14 
(32) 
Jn.9:39 
( 33) 
Mt.12:48ff 
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(29) 
paradox, 11 If therefore the light that is in thee be 
darkness, how great is that darkness.n Here also 
we find Jesue' recognition of that difficult para-
dox of divine determination and human responsibility 
(30) 
wl1en he said, 11Woe unto the world because of cocas-
ions of stumbling, fo:r it must needs be that the 
occasions come; but woe to that man through whom 
the occasion cometh. 11 
We may mention two examples of this type that 
(31) 
occur but once in the gospels. !:Iatthew gives ue, "For 
many are called but few are chosen, 11 while John says, 
( 32) 
"For jud3ment came I into this world.., that they that 
see not may eee; and that they that see may become 
blind. 11 
2. Second there is the paradox of simple iden-
tity, or those whose meaning is found in the realm 
of value. !,,rany statements of this type are found in 
both the synoptic and Johannine gospels. The identi-
fication is not one of metaphysical reality, but rather 
one of ideal value. 
Three of these propositions occur in each of 
( 33) 
the synoptice. 11But he answered and said unto him 
that told him, Who is my mother? and who are my breth~ 
ren? And he stretched forth his hand towards his dis-
cip!tree, and said, Behold.., my mother and my brethren. 
For whosoever shall do the will of my Father who is 
in heaven, he is my brotherJand sister, and mother." 
(34) 
~ft. 3: 33f 
Lk .8:20 
( 35i 
Ih .l8: 5 
(36) 
Hk.9:37 
Cf.Lk.9:48 
(37) 
Ht.10:40 
(38) 
Lk.10:16 
( 39) 
Mk .14: 22f 
Of. !.It, 26: 26f 
Lk.22:19f 
(40) 
Mt.25:40 
( 41) 
Ht.85:45 
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A shorter statement of the same is found in both 
(34) 
Mark and I.Juke. 
The next triplet of 
(35) 
of Jesus, 11.And whoso shs,ll 
this type i~e saying 
receive one su~~ittle 
child in my name receiveth me. 11 To this l{ark adds 1 (36) 
n_l\nd whosoever receiveth me, receiveth not me, but 
him that sent me. 11 The se.ying in Luke is similar 
to H8.rk 1 e version. Two single sayings of this type 
(37) 
may well be included here. 11He that receiveth you 
receiveth me, and he that receiveth me receiveth 
(38) 
him that sent me, 11 and 11Re that heareth you heareth 
me; and he that rejecteth you rejecteth me; and he 
that rejecteth me rejecteth him that sent me.n 
The words of Jesue at the last sur-per arc also 
(39) 
found in all of the synoptic a. 111\.nd as they were eat-
ing, he took bread, and when he had blessed, he brake 
it, and gave to them, and said, Take ye: this is my 
body. And he took a cup, and when he had given thanks, 
he gave to them: and they all drank of it. And he said 
unto them, This is my blood of the covenant, which is 
poured out for many. 11 
The parable of the great judgment contains a 
(40) 
familiar example of the paradox of identity. 11And the 
king shall answer and say unto them, Verily I say unto 
you, inasmuch as ye d.i d it unto one of these my b re th-(41) 
ren, even tm ee least, ye did it unto me. 11 Also, "Then 
shall he answer them, saying, Verily I sayunto you, 
(42) 
Lk. 21:1-4 
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Inasmuch as ye did it not unto one of these least
1 
ye did it not unto me . n 
Jesus' statement about the offering of the poor 
widow is a paradox of value. No identity is involved, 
( 42) 
but it belongs to this same class of examples. uAnd 
Cf.~!k.l 2 : 41- 44 he looked up, and saw the rich men that were casting 
(43) 
Jn.l0:30 
( 44) 
Jn.14: 9 
( 45) 
Jn·. 6:35 
(46) 
Mt .10:25 
thej.r ;';ifts into the treasury. And he saw a certain 
poor widow casting in thither two mites. And he said, 
Of a truth I say unto you, This poor w·idow cast in 
more than they all; for all these did of their super-
fluity cast in unto the gifts; but she of her want 
did cast in all the living that she tlad. 11 
The fourth gospel gives us some striking examples 
(43) 
of this pype of paradox. n I and the Father are one n, 
. ( 44) 
and n_ - he that hath seen me hath seen the Father. n 
Some of the nr am 11 assertions are paradoxical in this 
( 45) 
sense~ as, 11 ! am the bread of life; he that cometh to 
me shall not hunger, and he that believeth on me shall 
never thirst. 11 
3. Third are the statements which are actually 
self-contradictory or false. It is difficult to clasei-
fy any of the sayings of Jesus in this group. All might 
/ 
be classed.elsewhere almmet as well. But there are cer-
tain statements which are selfeontradictory or false 
in a literal sense which may serve as examples. 
One familiar example has already been mentioned,-
(46) 
"It is easier for a camel to go through a needle 1 s eye, 
• 
( 47) 
Mt.8:22 
(48) 
Lk.22:35ff 
(49) 
Jn.8:57f 
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than for a rich man to enter into the kingdom of God. n 
If this were li teralJ_y true it would be impose ible for 
a rioh man to enter into the kingdom of God. Jesuet own 
experience with Zacchaeus shows that wealth does not 
nece:3sari1by bar one from the kingdom. 
( 47) 
To a hesitating disciple Jesus said~ "Follow me; 
and leave the dead to bury their own dead. 11 The para-
dox is in the ls.st phrase of the remark, It is plainly 
impossible for the dead in a literal sense to perform 
the :cites of burial. 
Hie instructions to hie disciples regarding pre-
para~ion for their work brought out another paradox. 
(48) 
11R'hen I sent you forth without purse~ and wallet, and 
shoes, lacked ye anything? And they said, Nothing. And 
he s~dd unto them, But now, he that hath purse, let 
him take it, and likewise a wallet; and he that hath 
none, let him sell his cloak, and buy a sword. For I 
say unto you, that this which is written must be ful-
filled in me, And he was reckoned with transgressors: 
for that which concerneth me hath fulfilment. And they 
said, Lord, behold, here n.re two swords. And he said 
~~to them, It is enough." The advice of Jesus to buy 
swords is contradicted imi:nediately by his reply that 
tw·o swords are enough. 
( 49) 
From the fourth gospel we have these words, "The 
Jews therefore said unto.him, Thou art not yet fifty 
years old, and hast thou seen Abraham? .Teeue said unto 
.-. 
J 
• 
(50) 
IJt. 5:16 
(51) 
Mt.6:3 
(52) 
Lk.l4:26 
.,.~ 
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them, Verily, verily, I say ~~to you, ~efore Abraham 
was born, I am. 11 
4. Fourth come the words spoken at different 
times and different circumstances which seem contra-
d.i~to·ry when brought to5ether. There are many examples 
of this kind of pe.radox, for there s.re many apparent 
inconsistencies in the teachings of Jesus. The follow-
ing comparisons serve to illustrate the type. 
(50) 
a. 11Even so let your lit;ht shine before men; that 
they may see your good works, and glorify your Father 
(51) 
who is in heaven. 11 Compare: "But when thou does t alms, 
let"' not thy left hand know what thy right hand doeth. 11 
(52) 
b. 11 If any man cometh unto me, and hateth not hie 
own father, and mother, and wife, and cJ1ildren, and 
bl~ethren, and sisters_, yea, and his own life also, he 
(53) (53) 
Uk.7:10ff cannot be my disciple. 11 Compare: The duty of filial 
{54) {54) 
:Mk.l0:1-:B:5 love to aged parents .. The sanctity of the marriaGe re-
(55) (55) 
Lk.ll:3,Ht.6:25:fl..ationship. The prayer for daily bread, etc. 
(56) (56) 
~t.l2:30 c. 11He that ie not with me ie against me; and he 
(57) 
Compare: 11 Fo r 
(58) 
(57) 
Mk.9:40 
(58) 
Lk.9:50 
(59) 
Mt.5:17 
(60) 
Ut.5:2lff 
that gathereth not with me scattereth." 
he that is not against us is for us. 11 Also: 11But Jesus 
said unto hirn, Forbid hirn not: for he that is not again-
st you is for you. 11 
(59) 
d. "Think not that I came to destroy the le.w or the 
prophets: I came not to destroy, but to fulfil. 11 Com-
(60) 
parB:nYe have heard that it was said to them of old 
time-- but I say unto you,"etc. 
. ;·.""" 
(61) 
Lk.l3:23 
( 62) 
Lk.l2:32 
(63) 
Jn.6:44 
(64.) 
Ht.5:9 
(65) 
Ht.l0:34 
(66) 
Jn.l4: 27 
( 67) 
Mt.6:10 
(6i) 
Jn.H~: 36 
(69) 
Hk.l~l5 
( 70) 
i:!t. 6~ 10 
(71) 
Lk.22:1i 
(72) 
!~.[k~9:1 
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(31) 
e. "And one said ~mto him, Lord, are there few 
that are saved? And he said unto bhem, Strive to en-
ter in by the narrow door: for many, I say unto you, 
shall seek to. enter in 1 and shall not be able. n Com-(82) 
pare: 11Fear not lj.ttle flock, for it is your Fathe:r's 
(63) 
good pleasure to give you the kingdom.n Aleo,"No 
man can come to me, except the Father that sent me 
draw him. n 
(64) 
f. "Blessed are the peacemakers: for they shall be 
(65) ' 
called sons of God." Compare: nThink not that I c~l'll.e 
on tte earth: I came not to send peaceJ 
(66) 
but a sword. 11 Also, 11Peace I leave with you: my peace 
I give m1to you." 
(67) 
g. "Thy kingdom come. Thy will be done, as in heav-
(68) 
en, eo on earth. " Compare: "Jee.us answered, Hy kingdom 
ia not of this world: if my kingdom were of this w·orld, 
then would my servants fight, that I should not be de-
livered to the Jewa: but now is my kingdom not from 
hence." 
h. The kingdom as both present and future. So~e 
sayings indicate that the kingdom of God is near at 
(69) 
hand, but still in the future, such as; 11The kingdom 
(?O) (71) 
of God is at hand. n nThy kingdom come, n 11 I shall not 
drink from henceforth of the fruit of the vine, until 
(7 2l 
the kingdom of God shall come. 11 11 TJ:ier~ are some here 
of them that stand by, who shall in no wise taste od 
death 1 till they eee the kingdom of God come with power." 
(73) 
Lk.l7:20f 
(74) 
]Jt.ll: 4 
(7 5) 
Ht.l1:12 
(76) 
Jilt. 21: 31 
(77) 
Lk.4:21 
(72) 
Jn.3:17f 
(79) 
Jn.5:27 
(80) 
Jn,5!30 
(81) 
Jn. 5145 
(B2) 
Jn.9:39 
(83) 
Jn. 8: 15f 
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Other sayings indicate that the kingdom of God is al-
ready a present reality that is being experie~ced by 
(73) 
many, such as: 11And being asked by the ~ha:risees, when 
the kir.gdom of God cometh) he answered them and.. said> 
The kingdom of God cometh not with observation: neith-
er shall they say, LoJ here, or, There, for lo, the 
(7~) 
1:ingdom of God is within you~" "Go and tell John the (7 5) 
things which ye hear and see; 11 etc. 11And from the de .. ya 
of John the Baptist until now the kingdom of heaven 
euffereth violence, and men of violence take it by (76) 
force. " 11Verily I say unto you, that the publicans ar~d (77) 
harlots go into the kingdom of God before you. 11 11 Today 
hath this scripture been fulf iJ.led in your ears. n 
i. Various contradictory statements on the question 
of ffudgment appear, esrecially in the fourth gosnel. 
s . (78) .. 
Compare the following: 11For God sent not the Son into 
the world to judge the world; but that the world should 
be saved through him. He that believeth on him is not 
judged: he that believeth not hath been judged already~ 
because he hath not believed on the r ... ame of the only 
(7 9) 
begotten Son of God. n 1'- - and he gE> .. ve him authority 
to exycute judgment, because he is a son of man. 11 
,80) 
11:- - as I hear I judge: and my judgment is righteous. 11 
(81) 
«Think not that I will accuse you to the Father: there 
is one that accuseth you, even Moses, on whom ye have 
(8Z) 
eet your hope. 11 11And Jesus said, For judgx!lent came I 
into this world, that they that see not may eee; and 
(83) 
that they that see may become blind. 11 "Ye judge after 
-• 
... _ .. :..: 
(84) 
Mt.26:63f 
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the flesh; I judge no man. Yea and if I judge, my 
judgment is true; for I am not alone, but I and the 
Father that sent me. 11 
j . Jesus used and permitted to be used the title, 
"Son of God. 11 He more frequently used the title,"Son 
of man. 11 These two titles suggest the paradox of hie 
personality, both divine and human. The twp phrases 
e .. re co:m1:>ined in the conversation of Jesus with the 
(84) 
high priest. nBut Jesus held his reace. And the high 
priest said unto him, I adjure thee by the living God, 
that thou tell us whether thou art the Christ, the 
Son of God. Jesus saith unto him, Thou hast said: ne-
ve:ctheless I say unto you, Henceforth ye shall see the 
Son of man sitting at the right hand of Power, and com-
ing on the clouds of heaven. 11 (For other usee of the 
phrase, 11Son of God n see: l!a tthew 4: 3, 14: 33; r1ark 3111;, 
Luke 22:70; John 5:25, 9:35, 10:36, 11:4. "Son of mann 
is used in Luke 9: 58, 11: 30; Hark 2:10, 2: 28, S: Zl, 9: 9, 
9:12, 9:31, 10:33, 10:45, 14:21, etc,) 
5. The fifth group is made up o~ statements oppos-
ed to received opinion, In this group may be included 
I 
all of the teachings of Jesus that were opposed to the 
current orthodoxy or the commonly accepted standa.rds 
of his time. ~~c:o...ny of his tee.chings are paradoxical in 
this sense today. Also many of the sayings that have 
been classified in other giDoups could also be included 
here. The sermon on the mount abounds in this type of 
paradox. 
(85) 
Lk.6:20 
(86) 
Lk.6:21 
(87) 
Ht.5:5 
(88) 
Lk.6:2l. 
(89) 
Lk.6:23 
(90) 
Lk.6:24 
(91) 
Lk.6:25 
(92) 
Lk.6:25 
(93) 
Lk.6:26 
(94) 
Mt. 5:39-42 
(95) 
1it.6:19 
(96) 
Mt.6:34 
(97) 
Mt.6:25 
(98) 
Mt.6:33 
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(85) 
"Blessed are ye poor." 
(86) 
"Blessed ar~ ye that weep now.n 
(87) 
11Bleseed are the meek. 11 
(88) 
11Blessed are ye that huriger now. 1' 
(89) 
11Blesse1 are ye, when men shall hate you, end 
when they shall separate you from their company, and 
reproach you 1 a.nd cast out your name as evil, for the 
Son of man 1 s sake. Rejoice in that day, and leap for 
joy: for behold, your reward is great in heaven; for 
in the same manner did their fathers unto the proph-
ets. 11 
(90) 
·"But woe unto you that are rich.'' (91) 
"Woe unto you, ye that are full now. 11 
(92) 
uwoe unto you, ye that laugh novv. 11 
(93) 
11Tioe unto you when all men shall speak well of 
you, for in the same manner did their fathers to the 
false prophets. u· 
(94) 
~-Resist not (him that is) evil,uetc. 
(95) 
11 Le.y not up for yourael vee treasures upon the 
earth. 11 
(96) 
11Be not therefore anxious for the :·morrow; neto. 
(97) 
"Be not anxious for your life, what ye shall eat, 
or what ye shall drink; nor yet for your body, w-hat ye 
sht;!..ll put on. " (98) 
"But seek ye first hi~ kingdom ancl his right-
eousness; and all these things shall be adled unto you.n 
(99) 
Lk.l2: 15 
(100) 
Acta 20:35 
(101) 
Mk. 2:27 
(102) 
Mk.7:1S 
(103) 
l!t. 5:17-48 
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(99) 
11 Take heed, and keep yoursel vee from all covet-
ousness: for a man 1 s life consisteth not in the abun-
da..nce of the things which he posseeseth. 11 
(100) 
"- - remember the words of the Lord Jesus, that 
he himself said, .It is more blessed to give than to 
receive. 11 
(101) 
11 The sabbath was made for man, and not man for 
the sabbath: so that the Son of man is lord even of 
the sabbath. u 
(102) 
11Perceive ye not, that whatsoever from without 
goeth into the man, it cannot defile him; - - That 
which proceedeth out of the man, that defileth the 
man, For from within, out of the heart of men, evil 
thoughts proceed, fornications, thefts, lasciviousness, 
an evil eye, railing, pride, foolishness: all these 
evil things proceed from within, and defile the man .. u 
(103) 
Jesue 1 fulfilr.1ent of the law, with hie change 
of emphasis fro~ external, overt acts, to motives and 
springs of action involves this type of pe>radox. The 
law forbad r!lurder; Jesus condemned anger. The law pro-
hibited adultery; Jesus condemned impure desire. The 
law prescribed certain oaths; Jesus demanded simple 
honesty. The law permitted retaliation for wrong; Je-
sus forbad revenge and enjoined unfailing kindness 
toward the evil doer. The law eaid that one must love 
his neighbor and hate his eneMy; Jesus taugbt evenhand~ 
ed justice and universal love. 
(104) 
Mt.l8:8f 
Cf.Mt.5:29f 
(105) 
Mt.l8:2lf 
(106) 
TJk.l7: 33 
Cf.l1t.l0:39 
Mt.l6:25 
Mk. Q::05 
Lk. 9:24 
Jn.l2: 25 
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In this group are some instances of extreme 
staternente·which are tinged with pare.dox. The best ex-
(104) 
amplee are those in Hat thew J- HAnd if thy hand or thy 
foot causeth thee to stumble, cut it off, and cast it 
from thee: it is good for thee to enter into life maim-
ed or halt, rather than havj_ng two hands or two feet 
to be cast into eternal fire. And if thine eye causeth 
thee to etmnble, pluck it out, and cast it from thee: 
it is good for thee to enter into life with one eye, 
rather than having two eyes to be cast into the hell 
of fire. n Jesus' conversation with Peter brings out 
(105) 
another,_- 11how oft shall my brother sin against me, 
and I forgive him? until seven times? Jesus saith unto 
him, I say not unto thee, Until seven times; but, Until 
seventy times seven. 11 
III. The meaning e,nd value of typical paradoxical 
teachings from each group. 
A. Three examples from the first group. 
(106) . 
1. ''Whosoever shall seek to gain his life shall 
lose it: but whosoever shall lose his life shall pre-
serve it.u 
The solution of this paradox lies in the two 
meanings of the word 11life. 11 In the ant~oed.~nt clauses 
the gaining or losing of life refers to the external, 
earthly lif.e; while in the oonililuding ola"6:s.es it is the 
loss or ·preservation of e. higher, pe·rsonal or spiritual 
life, whose wellbeing is independent of physical circum-
(107) 
Lk.~:lO 
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-stances. The first is not regarded by Jesus as man's 
true life. The higher life 1 which is man's true dee-
tiny1 is only found by sacrificing the lower. 
This paradox is a fundamental principle of life 1 
and the key to its truth is found in the experience of 
loyalty. Royce has expounded its meaning in his book~ 
"The Philosophy of Loyalty." The loyal person looks 
outward for hie plan of life, and finds it not in self 
but in a person or cause worthy of hie wholehearted 
devotion. The religious man who gives himself in abso-
lute loyalty to the will of God finds that self-sacrifice 
becomes eelf-expre3sion, and that absolute obedience 
seems the finest sort of display of ones own powers. 
"In thee I do not lose but find myself> living intense-
ly as I live for thee." The other gospels are right in 
adding the qualif"jing phrase t 11for my sake, 11 or as Hark 
puts it, 11for my sake and the gospel's". This suggests 
both the person and the cause worthy of the disciple's 
loyalty. The paradox is best understood in experience, 
and the records of Christianity from Jesus, himself, 
to the present day bear constant witness to its truth. 
(107) 
2. 11 Unto you is given to know the mysteries of 
the kingdom of God: but to the rest in parables; that 
seeing they may not see, and hearing they may not under-
saand. 11 
There is a twofold paradox here. In the first 
place there is a paradox of method. This saying of 
(108) 
Mk.4:1lf 
(109) 
Lk.l9:10 
'P~ge 21. 
( 
Jesus intimates that he spoke in parables for the pur-
pose of hiding the "mysteries of the kingdom of God" 
from all who were not his sympathetic followers. Hark 
goes 'so far as to say that Jesus hid. the truth from 
(108) 
the multitudes "lest haply they should turn again, and 
it should be forgiven them, 11 ~e are reminded of the 
unwillingness of Jonah to preach to the Einevites leat 
they should repent and God should spare them from des-
truction. It is impossible that this could have been 
(109) 
true of Jesus. He who came to seek and to eave them 
that are lo.st would not wilfully have hidden God 1 s 
truth with all its se..ving power from anyone who was 
ready to receive it. The most likely solution of this 
phase of the paradox is to regard this e.e a statement 
of fact rather tban one of purpose. It is true that 
the meaning of many of the parables is veiled and that 
a key or analogy is needed to explain them. Some under-
standing of Jesus' point of view and some insight into 
spiritual values is a pre.requisi te to catching their 
central lesson. Hany of those who heard the parables 
from Jesus vvould remember their content but would not 
readily perceive their application. But it is reason-
able to believe that Jesus' purpose in their use was 
to make clear and vivid the truths which he 1!rished to 
expound. Some of the parables which are difficult for 
us to understand today would no doubt be rnore easily 
interpreted if we knew ·all of the c irourr.stf<>nces which 
led to their utterance. 
(IDlO) 
Gould: I. C • C • 
Hark. 
(111) 
gt.ll:25 
(118) 
Allen : I. C • C • 
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The second phase of the paradox lies in the two 
(110) 
meanings of the word "see." Its solution has 2vlready 
been suggested above. To 11 eee 11 in the first place refers 
to the sense impression, while in the second place it 
means mental perception. The meaning ie clearly brought 
out in the last phrase by the words 11heari:ngn A:filh nun-
derstanding 11 • 
(111) 
3, " I thank thee> o Father, Lord of heaven and 
earth, that thou didst hide these things from the wise 
and understanding, and didet reveal them unto babes. n 
Jesus is here represented as giving thanks that 
·God had hidden his truth from the "wise and understand-
ing. 11 To understs.nd this paradox we r£ust again dietin-(118) guish between fact and purpose. It was true that the 
Matthew· trained religious leaders among the Jews, the scribes 
Pl ur:1mer: I. C .. C. 
Luke. and pharisees, hevd rejected his tee,chinge, and that 
the unlearned folks had begun to accept it. But Jesus 
could not have been happy over the superior attitude 
(113) (113) of the orthod~x Jews. The thing for which he was 
McHeile:Gospel 
Acod.to !"Iatt. really thanldul, as He rreile says, was the fu.ct that ~ 
(114) 
Mk.3:33f 
the poor and simple saw ancl understood. "t'he paradoxi-
cal form of the prayer serves to emphasize the con-
trast between the two groups. 
B. Three examples from the second group. 
(114) 
1. "And he r,nswered them, and eai th, Who is my 
mother and my brethren? And look~ng around on them 
that sat round about him, he saith, Behold, my mother 
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and my brethren. For whosoever shall do the will of 
God, the same is my brother, and sister, anc.l mother. " 
,_ The declaration that 11Whoeoever shall do the 
• 
will of God the same is my brother, and sister, and 
mother," is paradoxical indeed. But these terms a::ce 
used by Jesus in a f igure.t i ve sense only, By this 
paradox he set aside the common sense view that kin-
ship is merely a matter of physictl.l birth, and deolar-
ed that it is more e~ matter of spiri tu.:;.l quality. 
Those who are like him in spirit are his true kinsmen. 
(115) (ll5) 
Plummer:I.C.C, Plummer points nut that Jesus' reply does not deny 
Luke. 
{116) 
}lk:. 9: 37 
the claims of famiJ.y ties, nor does it necessarily 
imply any censure on his lfiather and brethren* But it 
does assert that there are far stronger and higher 
claims. The paradoxical form of the statement gives 
it freshness and power. The same truth stated in an-
other form would fall flat upon the ears of hie hear-
ere. Here is a case where ,Jesus utilized the words of 
the bystanders to drive horne in paradox the truth that 
the occasion sugGested to him. 
(116) 
a. nwhosoever shall receive one of such little 
children in my name, receiveth me: and \Vhosoever re-
ceiveth me, receiveth not me, but him that se*t me.n 
The paradox consists in the identifice ... tion of 
the J.ittle child with Jesus, and. in a similar wa' t~!.e 
identification of Jesus, hin1self, with God. We reco~-
nize at once that :physical identity is not intended. 
It is rather an inwa.rd iclent i:fico.t ion of spirit and 
• ' 
• 
(117) 
Mk.14:22 
(118) 
Mk.l4:23 
(119) 
Jn.6:35 
(180) 
Jn.6:51 
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purpose. Jesus feels a personal interest in the little 
child . .As the I!essiah the little child rightfully be-
longs to him. Pecs.uoe of t:!:lis relationship any sincere 
act done in behalf of the child becomes the equiv.alent 
of doing it for Jesud. The qualifying phrc:.ee, 11 in my 
either case the act of receiving the child is related 
to .Teeue and identifies the doer v.ri th him. The same is 
true of Jesus and the Father, for the relationship ex-
tends beyond him to God. So Jesus truly says, 11V!hoso-
ever receiveth me~ receivetb not me, but him that sent 
me:" Invalue, then, an act of love towar~ a little 
child is equi valent to a like act toward ,Jesus, and in 
this way we may truly serve the Father. 
3. Other similar cases. 
In other cases of identification the mea..TJ.ing is 
likewise found in the realm of value. When Jes~s says, 
(117} {118) 
11Th is is my body 11 , and 11Tlus is my blood of the cov-
enan t 11 , the ident. ific?.tion is ps.rad.oxical, but it is 
easily understood. The bread and wine are representa-
t i ve of the body and blood of Jesus, and as such 2.re 
symbols of his sacrificial death. It is in this sy~ 
bolic sense that JF-aue could identify them with hie 
(119) 
own body and blood. When he says 1 11 I am the bread af 
life; he t~at cometh to me shall not hunger 1 and he 
that believeth on me ehall never thirst", or the sim-
(120) 
ilar words which John later repeat3 1 11 I am the living 
bread which came dmm out of heaven: if any man eat of 
• -.;:. 
• 
(121) 
Wendt: Teach-
ing Of J9SUS. 
(122) 
Jn.8:S3 
(123) 
Lk.l8:25 
(124) 
Cyril on Ht. 
19:24(Quoted 
by Pl urumer in 
I.C.C. on T.k) 
(125) 
Farrar:Article 
11T1l9 Cr.;,mel and 
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this bread, he shc:l .. ll live forever: yea ~~ni the bread 
which I will give is my flesh, for the life of the 
world", he is speaking again in a figurative or sym-
(121) . 
bolic sense. Wendt euG~ests that the solution of this 
, (122) 
p<:<.radox i3 found in the words, nrt is the spirit that 
giveth life; the flesh profiteth nothing: the words 
that I have spoken unto you are spirit, and are life, n 
As bread is to the body so the word21 of Jesus are to 
the spiritual life. So he may paradoxioQlly call him-
t~elf the n1 i ving bread 11 or the 11b ree:~d of 1 if e. n 
C. Four examples from the third group. 
(123) 
1. 11 It is easier for a camel to enter in through 
a needle 1 s eye, than for a rich man to enter into the 
kingdom of God, n 
Those who are inclined to give a literal inter-
pretation to the bible are hard put to it to discover 
a plausible interpret.:~tion of sayings like this. T"No 
interpretations have been of:ered, however to explain 
(124) 
this verse. It is au~gested by some that the reading 
shoul:i be "kamilon 11 ::: 11 oable 11 , and thus the statement 
is greatly toned Jown. This ree..-:iing is found in a few 
late manuscripts. 0thArs would make the 11needle 1 s eyen 
into a narrow gateway for foot passen;ers, and thue 
relieve the situation. 
(125) 
Farrar haa disposed of both of these 
t:1e Eeedle r s :3Ugsest ions and has ahmm that it is ·oet ter to regard 
Eye 11 , 'Sxpos it or, 
First Series, this state:nent of Jesu~ as a strong par<:<..dox. In it Je-
V o 1. 3 , p 36 9f f , t t · · ·· 1 f · · 
1876 sus virtually saya tha i is llnpOr3::3lO e or a r1cn man 
• \. 
• 
(126) 
r>1 ur:1rr1e r: I . 8 . C. 
Luke. 
(127) 
Lk.l8:27 
(128) 
IJit.8:22 
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(126) 
to enter the kingdom of God. :.>lummer supports this 
view by showing that in the Talmud an eleph2.nt pass-
ing through the eye of a needle is twice used of that 
which is impoe.Jible: also a camel dancing in a very 
small corn measure. That it is paraodx and not intend-
ed as a literal statement of fact is sho·Hn by Jesus' 
(127) 
further remark, "The things lVhich are impossible with 
men are pos~ible with God." In this stern paradox 
we have, then, Jesus' declaration of the extreme 
peril of riches. The only hope for the rich man (and 
Jesus might have included all others) is in the power 
of God. 
(128) 
2. nBut Jesus sai th unto hin1, Follow me: and 
leave the dea.i to bury their own deaa.n 
There are several possible interpretations of 
this paradox depending upon the· translation of the 
~vord nnekroue 11 • If it is taken as figurative in both 
cc.:..ses it implies that the f.:~ther of the J.isciple to 
whom Jesus spoke these words 1vas only spiritually dead. 
On the other hand, if taken literally it gives the harsh 
meaning, 11Leave the dead to take care of themsel vee." 
(129) (129) 
l?lummer: I. C. C. To avoid these dif"'iculties it is generally euggestel 
Luke . 
that its first use is figurative, while in the second 
place it is literal. The meaning would then oe,"Leave 
the spiri tua.lly dead to bury their ~vn dead. n 
There is preoedent in the teachings of Jesus for 
attri"buting a double meaning to such words as 11nekroue. n 
-· 
... \ 
• (130) 
All en : I. C . C • 
Hatthew. 
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A shailar change from the fugurative to the literal 
is found in John 5:21-28, where verses 21-27 refer 
to spiritual resurrection from sin, while verdes 
28-39 refe.r to actual resurrection fror:t the g:c.:~ve. 
In the story of the prodigal ~on the father spec,,ks 
of his son who wc~s "dead, and is alive again n.. In 
John 11: 25f the word "die" is used in R. ·1ouble 
manner, and it has already been ~Jointed. out t~-is..t the 
sol uti on of the rar~-1dox in Luke 17:33 c onB is ts in the 
two meanings of the word nlife 11 • At;ain in John 9:39-
41 Jesus uees the idea of seeing and blindness in a 
double or transferred. sense. 0ne time it mec;~,ns the 
poB!3ession or w~mt of possession of ec>.rthly knowledge 
and wisdom, while the other time it refers to the 
possession or want of the knowledge leading to sal-
vat ion. 
If this due.J. interpretation of t~1e term 11nekrous 11 
is correct it j_s an instance 'JV'here a higher :luty necess-
itates the abandonn".ent of norr11al human reJ.ation~hips, 
as "fm Jesus tnt ima te 1 when he said1 "And every one 
that hath left houses, or brethren, or sisters, or 
fathers, or mother, or children, or lands, for my sake, 
shalJ. receive a hun.dredfold, and. shall inherit eternal 
(130) 
life, u Tfov:ever, t;:,_ere is another ~oss ib il i ty. Allen 
eue;geste that the words of Jesus, "let t11e dead bury 
their dead", was a prover:'Jial saying, r.le?..ning, "cut 
yourself adrift from the past 1.vhen matters of pres.:mt 
interest call for your whole attention. 11 Tl:..ia inteni:h-
• 
• 
(131) 
Grieve: i~a tt • 
Peake's Comm. 
.Also Tiendt: 
Lehr Jesu. 
(133) 
Lk.22:35ff 
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-fies the paradox and clarifies its !:leaning. It also 
frees us frot1 the awkwttrd. neces:Ji ty of explaining 
·rv-hy Jesue would consign the duty of burial of a dis-
ciple'9 father to those who are spiritually dead. 
fl31) 
J.rieve' suggests th::tt the term 11bury my father 11 does 
not require that the father is actually lying dead .. 
Rather it indicates the disciple's feeling t!1at he was 
not justified in leaving home while the head of the 
house was still alive. This strengthens the view, it 
seems to me, that the statm~1ent was proverbial. To 
the disciple addressed Jesus' meaning would l)e clear: 
Nothing must be eJ.lowecl to interfere with his call 
to discipleship. 
(132) 
3. 11And he s;.::;,id unto them, V'l:ce~ I send you forth 
without purse, ancl wallet, and shoes, lacked ye any-
thing? And they ac.1.id.J }~othing. A!ld he said unto them, 
But now, he that hath a purse, let him take it, and 
likewi3e a wallet; and he that hath none, let him sell 
his cloak, 9.nd buy a sword. For I say unto you, that 
this which is ·Jilri tten Eust be fulfilled in me, And he 
was reckoned \Vi th tran3greasors: for that which con-
oerneth me hath fulfilment. And they eaid 1 Lord, be-
hold, here are two swords . .And he eai:::l unto them, It 
is enough. n 
These words of Jesus,- 11 and he that hath none, let 
him sell his cloak, and buy a swordn - are often quoted 
in proof-text fashion to ~how t:1at Jesus 1 teachings sup-
port moder~ v7a:cfare. If the words are taken literally 
(133) 
"Plummer: I. C. C. 
Lullle. 
(134) 
Jn.8~56ff 
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we do have here sanction for the use of force by the 
disciples. But when we read the whole conversation in 
the 1ight of our knowledt;e of other teachings and hie 
personal example we can see that tl:'::e worda were not 
meant in a literal sense. "t'J'e have rather Jesu.s 1 very 
at:r.orug -warning in paradoxical terms of the seriousness 
of the .3i tuat ion w:-Lich the disciples were now going 
to face. That it must be understood as paradox and not 
as literal advice is clear from the phrase vvith which 
Jesus closed the discussion. The disciples showel him 
two swords~ and Jesus replied, "It is enough n. T~1oee 
who would use the words of Jesus to support warfare 
today are careful not to carry their literal application 
of Jesus' words through to the end of the discussion. 
Evidently the disciples had failed to understand 
his meaning. Be did not intend that they should repel 
force by force; still less that they ehouJ.d use the 
sword in spre::i,ding the gospel. ~Ie desired to warn them 
of the chan3ed circurnstances under w~ich they muet labor 
(133) 
and for w·hich they mu8t 'be prepared. nif the \Vord:3 ('It 
is enough 1 ) apply to t~-,_e :3'.vords, they are spoken with 
sad irony, as me1:1"ning, not the,t the two weapons \'V'ill 
be sufficient for ths protection of tne company, but 
that none at all are required~ they have grieviously 
misu.'Ylderstood him. 11 
{134) 
4. nyour father Abraham rejoiced to see my day; 
and he saw it, and was glad. The Je-vvs therefore said 
unto him> Thou art not yet fifty yeara old, and h::\st 
• 
(1~5) 
Wendt: Teach-
ing of Jesus 
Vol.2. ppl6Sff 
Page 30. 
thou seen Abre,ham? Jesus said unto them, Verily, verily, 
I say unto you, Before Abraham was born, I am. n 
We have here one of the moat difficult statements 
of Jesus. No matter how it is interpreted it rer•:aine a 
paradox. The most comp~ete discu3sion of it is found 
(135) 
in Wendt i'ho analizes the situation as· follows: Jesus 
had declared to the Jews that whoso kept his word would 
not see death forever. The Jews regarded this as a piece 
of JreSUlnJition arising from a blinding by the devil. If 
it were true that the keeping of hie word 1:ieetowed eter-
nal life upon another, then he himself must have lived 
forever in possession of this word. So they met him 
with the reproach that he was nevertheless no greater 
than Abraham and the prophets who were dead. Jesus res-
ponded that the honor which he claimed for himself was 
not a vain self-honor, but one bestowed upon him by 
God, and that it would be an untruth were he to deny 
his knowledge of God (and accordingly also what he knew 
as to his own saving significance on the ground of this 
Divine knowledge). Then he added that the inference from 
his words which the Jews had branded as absurd was per-
fectly true: he was i:ddeed greater than Abraham!' Abra.,... 
ham, your father, rejoiced to see my day; and he saw it, 
and was glad.' And to the question of the Jews, which 
was meant to bring out the absurdity of hie declaration, 
when they asked if he, who was not yet fifty years old, 
had seen Abraham, he replied, still further heightening 
his paradoxical claim: 1 Verily, verily, I say unto you~ 
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before Abraham was born, I am. 1 
Two solutions are offered to explain Jesus' words. 
A (136) (136) 
!!liP Stevens: Johan-Scholars like Stevens who accept the apostolic authqr-
nine Theology, 
• 
p 120ff ship of the fourth gospel are inclined to give a rela-
(1~7) 
?Tendt: Teach-
ing of Jesus) 
Vol.2,p 176f 
ti vely great historical value to t:r:ese vvords. And since 
it is absurd to hold that the earthly existence of Jesus 
extended back to ~)efore the time of Abraham they main-
tain that the seeing did not take place during Abraham's 
earthly life, but in his after-existence in Paradmse; 
and that Jesus 1 reference to hi~ experience b·efore Abra-
ham was, must be understood not as an experience of hie 
present earthly life, but as an event of his heavenly 
existence before his birth. Accorjing to ~tev~ns, then, 
Jesus' words indicate that he possessed the conscious-
ness of having personally existed previous to his life 
on earth 11 in an essential life-fellowship with God, to 
which he should return after his work was finished. 11 
The paradox in this CE'!.se consists in the divergence of 
Jesus' views from that of his contemporaries. 
(137) 
.Another solution is offered by \"rendt. He :rejects 
the inte:rpretation which appeals to the post-mundane 
life of Abraham and the pre-existence of Jesus to solve 
the paradox. If Abraham saw nthe day" of the Hessiah it 
must have been in spiritual prevision only. Vihen the 
promised birth of Ieao:te was realized Abraham saw in 
spirit the fulfilment of the messianic p.romise, and 
ideally 1 therefore, 11 the day 11 of Jesus. Similarly we 
find the meaning of Jeeue 1 reference to his existence 
(139) 
Lk .14:26 
~139) 
Mk:.7:10ff 
(140) 
l:!k .10:1-12 
(141) 
Mt .6: 25ff 
.. -..;~~ .,_,_,._+¥' '·-''**¥ f ~ * 
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before Abraham's time. 11 The present earthly existence 
of Jesus, in which He is the Uessiah, was not a real 
thing before Abrahamis time; but yet it could truly 
be spoken of, in so far as it held good in the spirit 
of God. So faar as Jesus felt Himself to be the Messiah, 
He knew that His earthly life was not a fortuitous event, 
but from the beginning - - it was predetermined and for-
seen of God. n 
The key to this paradox, then 1 according to Wendt, 
lies in the distinction between ideal existence or value, 
and real existence. ~re have already seen that ma¥Y cases 
of paradox of identity have found their meaning in tl1e 
realm of value. Here also ideal existence or value, 
though unexpressed, is plainly intended. The use of para-
dox here should warn us against the tendency to give a 
historical meaning to Jesus' words. These statements of 
Jesue are historically impossible, but they are not ab-
surd because in te~ma of value we can see their deep 
significance. 
D. Four examples from the fourth group. 
(138) 
1. 11 If any man cometh unto me, and hateth not his 
own father, and mother, and wife, and children, and breth-
ren, and sisters, 
be my disciple r.r. 
aged parents; the 
(141) 
yea, and his ·own life also, he cannot 
(139) 
Compare: 11The duty of filial love to 
(140) 
sanctity of the marriage relationship; 
and the prayer for daily bread. 
In the first instance Jesus is apparently sanct-
ioning disregard of those who are nearest and dearest 
(142) 
:Mt.5:9 
(143) 
Jn.l4: 27 
(144) 
Mt.l0:34 
(145) 
Lk.23:36 
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in family relationships; while in the second place he 
insists upon the permanence and sanctity of those re-
lationshipe; he declares further that his followers 
must bate their own lives, but he teaches them to pray 
for daily bread that their lives may be preserved. 
The contradiction here is more apparent than real. 
Jesus 1 first paradoxical demand is for absolute loyalty 
on the part of his followers. ge must have first place 
in their lives. But to give him first rlace does not ex-
elude others from their rightful relationships. On the 
contrary the very fact that Jesus occupies first place 
makes it imperative that his spirit shall permeate all 
of the other relationships of life. The duty of chixdren .. 
to parents, of husbands and wives toward each other, and 
of every person toward his own physical needs, will be 
fulfilled in the spirit of that higher loyalty to Jesus. 
(142) 
3. 0 Blessed are the peacemakers: for they shall 
(143) 
be called sons of God. 11 11l?eace I. leave with you: my 
(144) 
peace I give unto you. n Compare: "Think not that I can:~.e 
to send peace on the earth: I came not to send peace, 
(145) 
but a sword. n "Let him sell his cloak and buy a s-.vord. 11 
There appears to be a decided contradiction be-
tween Jesus' attitude in these two pairs of quotations. 
The first represents him as a man of peace who has 
brought a message of peace to his disciples; the second 
denies that peaceful purpose, and advises preparation 
for conflict. The paradox is evident. However neither 
• 
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of these references to a 11 ewordrr can be taken liter-
ally. The first is followed immediately by the state-
ment, "For I came to set a man at variance against hie 
father, and the daughter against her mother, and the 
daughter-in-law against her mother-in-law. n If we 
take one verse literally we must interpret both in 
this way. But it is impos~ible to regard Jesus' pur-
(146) (146) 
Page:':::'he sword pose as that of a 11 great home-wrecker". The thought 
or the Cross. 
(147) 
HclJeil e: Gospel 
Aced. to ~1att. 
p 147 
(14S) 
Ht.6:10 
(149) 
Jn.19:36 
which Jesus intended was that he came to bring about 
a sharp division between those who do right and those 
(147) 
who do wrong. Or as He Neile says, rri came to do that 
which will inevitably divide society in to camps, 11 and 
cause divisions in families. This thought is not in-
consistent with his purpose to impart his spirit of 
peace to all men. The figurative use of the word. nswordn 
in the last instance has already been discussed. 
(148) 
Z. "Thy kingdom come. Thy will be ione, as in hea-
(149) 
ven, so on earth. 11 Compare= "Jesus answered, My kingdom 
is not of this world~ if my kingdom were of this world, 
then would my servants figh~, that I should not be de-
livered to the Jews: but now is my kingdom not from 
hence. " 
These sayings of Jesus are seemingly contradictory. 
The first is from the prayer which Jesus taught his dis-
ciples; the second is from his examination by Dilate 
when the Jews had accused him of sedition. The prayer 
that God's will may be done on earth has its social im-
• 
(150) 
Jn.Z:l7f 
(151) 
Jn.S :15f 
(152) 
Jn.5:45 
(153) 
Jn.5:30 
(154) 
Jn.5:37 
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-plications. To do God's will involves its app:ibication 
to all relationships of life, including the economic 
and political. But to "ilate .Tesus says, n:·!y kingdom is 
not of .this world. 11 To reconcile this with the prayer 
of Jesus we must look <.:.t the context. The Jews have " 
accused him of political ambi tiona, 1.''Jh ich of course 
v.rould make him a dangerous citizen from the Ronan stand-
point. This statement by Jesus was his denial of poli-
tical intentions. Be declared that his kingdom was a 
kingdom of truth, and that his followers were men who 
loved the truth. For this kind of a kingdom T>ilate ex-
presaed an ironical disregard. It represented no immed-
iate challenge to Roman authority, though in time its 
power was to become known. 
(150) 
4. "For God raent not the Son into the world to 
judge the world; but that the world 9houl:d be saved 
through him. r.:re that believeth on him is not judged: 
he that believeth not hath "been judged already J because 
he hath not believed on the name of the only begotten 
Son of God. n P,rost scholars regard this as largely the 
e,uthor 1 s own thoughts and theolosY, but it seems to 
(151) 
represent truly the spirit of Jeaus' teachings) "Ye 
judge after the flesh; I jud::;e no man. Yea and if I judge1 
my. judc;ment is true; for I am not 9-lone, but I ancl the 
( 15'2) 
Father that sent me.n "Think not that I will accuse you 
to the Father: there is one that accuseth you, even 
(153) Moses) on whom ye have aet your hope." Compare: n_ -· as 
. . (154) I hear I judge: and my judgment 19 rlghteous. 11 11- - and 
• 
(155) 
Jn.9:39 
(156) 
Lk.6:20 
(157) 
Lk.6:21 
(158) 
Lk.6:21 
(159) 
Lk.6:24 
(160) 
Lk.6:25 
(161) 
Lk.6:25 
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he gave him authority(to execute judgment, becau3e he 
155\ 
is a son of man. 11 11For jud;srnent came I into this world, 
that they that see not may see. 11 
The tendency of the first 3roup of stc..tements is 
to r.:;present ,Jesus as coming to save rather tha..'11. to 
judge, while the second group emphasizes his prerosa-
tives as a judge. The paradox is easily solved. The 
answer is suggested in the first quotation. It is pro-
bably true that ,Jesus came to ss.ve rather than to judge) 
but When he had once come into the world judgment was 
inevitable. For judgment is primarily the revelation 
of character,aand it is self-working once Jesus has set 
the true standard before men. John further says, nAnd 
this is the judgment, that the light has come into the 
world, and men loved darkness rather than the light. 11 
The separation of men who 11 loved the darkness'' from 
those who loved the ligb.t, was the necessary resal t of 
the coming of the light into the world. 
E. Two examnles from the fifth group. 
(156) (157) 
1. "Blessed are ye poor. 11 11Blessed are 
(158) 
weep now. 11 11Blessed are ye that hunger now. n 
ye that 
(159) 
"But woe 
(160) 
unto you that are rich." 11Woe unto you, ye that are 
(161) 
full now. 11 11 Woe unto you, ye that laugh now. 11 
As given in Luke these beatitudes constitute a 
real paradox. The words of i·'tatthew which lend a spirit-
ual interpretation to theae teachings are here omitted, 
and the blessings are assigned to external conditione. 
Actual poverty, sorrow, and hunger are declared to be 
• (162) 
Plurnmer:I.C.C. 
Luke. 
?age 37. 
blessed; and this judgment is emphasized by the corres-
ponding woes pronounced upon wealth, myrth,and physical 
sat is fact ion. 
(162) 
Plummer insists that we have no right to supply 
uin spirit n from :·:~at thew .1 urt is actual poverty that is 
here meant. Nor is it the\ meaning that ac111ual poverty 
i 
makes men 'poor in spiri tj. 1 Sti~l ~ess does it mean 
that in itself poverty isj to all men a blessing. There 
I 
is no Ebionite doctrine here. But 'to you', my disciples, 
poverty is a blessing, because it preserve you in your 
dependence on God, and helps you to be truly Bis sub-
jects. '' 
If tTesus meant to pronounce blessings and woos 
upon extsrnal conditions as such I cannot offer any 
solution for this paradox that commends itt3elf to rea-
son or experience. Neither can I reconcile his attitude 
with that revealed elsewhere in the gospels. He is con-
stantly stressing the paradoxical truth that religion 
is a matter of inward life and eX})erience rs.ther th·an 
outward forms and circumstances. His rejection of the 
ceremonial law and his insistence upon a spiritual ful-
filment of the Mba.aic law reveal the fundamental trend 
of his thinking. It is almost unbelievable that he 
should turn and bless or curse mere external conditions. 
Despite the insistence of some scholars that we have no 
right to supply the wrods 11 in spirit 11 I cannot believe 
that ~1atthew is mistall:en in his interpretation of Jesus r 
thought. 
• 
(163) 
N:t. 5:38-42 
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(163) 
2. 11-- Resist not (him that is) evil~--" 
The whole paragraph from which this quotation 
is taken is <Jesus' answer to t:1e law of re tal iat ion 
which was accepted fn his day because it carried the 
authority of I1osaic authorship. nResist not - - evil. 11 
After these words Jesus proceeds to give extreme ex-
amples of the application of his tee:,ching. "But who-
eoe1rer ami teth thee on thy right cheek, turn to him 
the other also. And if any man would go to law wtfuh 
thee>aand take away thy coat, let him have thy cloak 
also. And whosoever shall compel thee to go one mile} 
go with him two. Give to him that asketh thee, and 
from him that would borrow of thee turn not thou away." 
Jesus has clearly put his thought with a touch 
(164) 
Scott:Ethical of paradox or 
(164) . 
exae;geration. 11The attempt to act liter-
Tchgs. of Jesus, p 27f ally on these commands 11 , says Scott, uhas always led 
to fanatical extremes, and if it were general would 
soon make any kind of social ·life impossible. Now it 
cannot be supposed that Jesus himself was blind to the 
impracticable nature of such requirements. The temper 
of the fanatic, as his whole life proves, was quite 
alien to himj and he purposely expressed himself in 
that emphatic, paradoxical way in order to enforce 
the principle as against the mere rule.n The principle 
back of these examples is that of unfailing kindness 
or goodwill. The disciple of Jesus must not think of 
llimself) and of the wrongs that he has sustained, but 
of the welfare of the offender. And he must do whatever 
• 
(165) 
Rom.l2: 21 
(166) 
Ht,5:29f 
(167) 
Lk .H3: 29f 
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may be required to win him to brotherhood. These 
words of Jesus are a dramatization of the principle 
(165) 
later stated by Paul, 11Be not overcome of evil, but 
overcome evil with good." 
IV. The teaching power of paradox. 
A. The dangers in its use. 
1. Failure to recognize it as paradox. 
We have seen from our study of paradox that cer-
tain dangers arise from its use. There is first the 
chance that many will not recogn:lize it as paradox. 
Perhaps this danger is greater today than when these 
words were spoken by Jesus. Although his hearers may 
have been tmschooled in literary forms they were akin 
to him in mode of thought, and would better understand 
his ima,gery. We have alre.ady pointed out the necessity 
of some knowledge of the po~t's art to appreciate hie 
lines. Some knowledge of paradox and an ability to re-
cognize it are no less necessary when we sit at the 
feet of Jesus and hear his words. The teacher sternly 
(166) 
declares, 11 If thy right eye causeth thee to stumble, 
,pluck it out, and cast it from thee,-- And if thy right 
hand c~useth thee to stumble, cut it off, and cast it 
from thee, n- severe requirements, indeed, of a disciple. 
fl67) 
To an eager pupil he says, 11 T:here is no man that hath 
left house, or wife, or brethren, or parents, or child-
ren, for the kingdom of God's sake, who shall notre-
cei ve ma...n.ifold more in this time, 11 - a strange promise 
' 
• 
(168) 
Mk.l0:25 
(169) 
}1.t. 8 ~ 22 
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to come from the 
(168) 
Christ. When we hear him assert that 
it is easier for a camel to enter in through a needle's 
eye, than for a rich man to enter into the kingdom of 
God, we say to oursel vee, 11 Surely that cannot be true. n 
Again he meets the excuse of a would-be disciple with 
(169) 
the seeming harsh and hea.rtless words, 11Follow me; and 
leave the dead to bury their own dead. 11 The extreme 
form of these sayings suggests that they were not 
meant as mere matter-of-fact statements, yet there is 
danger that they will be taken ae such by many hearers. 
The matter-of-fact mind is likely to interpret them 
in a matter-of-fact way, not recognizing the essential 
paradox of each thought. Jesus risked misunderstanding 
in both word and deed, using paradox, as he did the 
parsJ:ile, to increase the effectiveness of his speech. 
2. Literal~sm in interpretation. 
A second danger, not unlike the first, is the 
tendency toward literalism in interpretation. This 
generally misses the point of the paradox and leads 
to varying degrees of fanaticism in religion. 
In his autobiography the pioneer Hethodist preach-
er> Peter Cartwright, tells of a case of literalism that 
came to his attention which involved a paradox. A orer-
cui t rider had preached on the text, 11 If any man would 
come after me let him den~r himself, and take up his 
cross and follow me. 11 After the service he saddled his 
horse and started for his next appointment. Ee had not 
•• 
(170) 
Lk.2Z:l9 
(171) 
Jn .l;i: 15 
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gone far from the church when he saw a strange eight 
in the road ahead. A little man was walking along 
carrying his portly wife on hie back. As he drew 
near he recognized that they had been in his congre-
gation. Thinking that some accident had befallen them 
the parson asked if they were in trouble, and offer-
ed to assist the coupDe. Whereupon the man assured him 
that there had been no trouble, and said, "You told me 
to take up my cross, and she's the only cross I have." 
Where specific acts seem to be enjoined by Jesus 
it is not easy to say which were given as literal rules 
of conduct a..l'ld which were intended for another purpose. 
For example we interpret in all seriousness the words 
(170) 
of tTesus at the last supper, nth is do in remembrance of 
me 11 , and accept them as a more or less literal command 
that' his disciples should continue to observe the 11Lord's 
Supper 11 in his memory. At the same time we smile at 
(171) 
those sects that interpret the words, 11 For I have given 
you an example, that ye should do as I have done to you, 11 
as a command to perpetuate the foot we.shing incident as 
a religious practice. ~.·Ic\ny of the exhort at ions of Jesus 
certainly were not intended as literal commands. Their 
paradoxical nature demands that they be interpreted 
according to the whole spirit and purpose of Jesus 
rather than as specific rules of conduct. 
Jesus 1 free use of imagery increases the danger 
of misunderstanding thru a tendency toward literalism. 
e. 
• 
(172) 
Horne:Jeeus, 
the Haster 
Teacher, 
p 134f 
(17Z) 
r[t. 5:16 
(174) 
Mt.6:3 
(175) 
Lk.l3:24 
(176) 
Lk.l2:32 
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(17 2) 
Professor !-!orne says, uHeally great teachers, especially 
teachers of ultimate things, must have a poetic cast 
of mind, to suggest more than can be told about truth. 
Such a teacher's mind can play with truth, it is not 
in bondage to literal facts. But imagery easily leads 
to misunderstanding, if it is read as prose by prosaic 
minds. Jesus was not only a master of imagery, he also 
sensed the danger of its being misunderstood, and warn-
ed against it: 1 The words that I have spoken unto you 
are spirit, and are life.'-- Imagery means not what 
it says, .but what it means to say. The observance of 
this principle of exegesis would prevent many a dis-
pute. n· 
:i. Confusion of thought due to apparent incon-
sistency of teachings. 
Perfect consistency is perhaps never attained 
by any teacher. Neverthelel'Js the mind demands a cer-
tain unity of thought and consistency of purpose. When 
conflicting statements are made by the same teacher 
we may be left in doubt as to his real meaning. Thus 
the paradoxes of Jesus lead us into many perplexing 
. situations. 
(173) 
How can one, for example, let his light shine 
before men; that they may see his good works, and at 
(17 4) 
the same time not let his left hand know what his 
(175) 
right hand is doing? Or why need one strive to enter 
in by the narrow door in order to be saved, if it is 
(176) 
the Father 1 s good pleasure to give him the kingdom? 
• 
(177) 
Mt.5:9 
(178) 
Jn.l4:27 
(179) 
Ht .10:34 
(lao X 
Ut.5:45 
(181) 
Mt .1~: 21-35 
(182) 
lJ!t .10: 16 
(lSi) 
Ht.l8:7 
(184) 
Ht.24:29-36 
(185) 
Ht.l3:31-33 
:r..1t. 5: 4S 
Mk.4:26-29 
(186) 
Ht.ll:27 
(187) 
Ht. 26:36-46 
>· •• .,.,~:""'' ~ ..... ~ 
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(177) (178) 
\f'hy should Jesus lb.less the peacemakers and say, ttPeace 
I leave with you: my peace I give unto you, 11 if he 
(179) 
really came 11not to _bring peace, but a sword? n· .And 
what kind of a God can it be in whose nature we find (180) . 
universal benevolence and mercy bound up with severe 
(1811 
and inexorable justice? How is it possible for the 
{182) disciples to be characterized b}r chl1dllke simplicity 
united with worldly shrewdness? How can we reconcile 
(183) . 
the pare,dox of divine deterriination and hura.an respon-
flS4) 
sibility? On the one hand Jesus has an apocalyptic 
outlook; on the other he presents an ethic and an 
(1~5) idea of growth and development that quite contradicts 
apocalypse. In his personality we see a perfect con-
(186) 
sciousness of son ship with God blended with his con-
(187) 
sciousness of feeble hurnani ty ,- he was both Son of God 
and Son of man. For many such pare,doxes a fairly satis-
factory explanation can be given. Nevertheless we can 
readily see the danger of confusion of thought that 
·arises from its use. 
B. The limits of its use. 
· Just as there are dangers in :the use of paradox 
so also there are limits to its use. However we know 
by the large element of paradox which occurs in Jesusr 
teachings that the limits are rather broad. There are 
four occasions when it may be expected. 
1. To state truth which contradicts current views. 
Here its use ie unavoidable) for by definition 
• 
(188) 
Mt.6:16ff 
(189) 
Mt.l2:1-4 
(190) 
Ht.9:10ff 
(191) 
I1t.23:1-36 
(192) 
Mt.20:28 
(193) 
Mt.7:1-5 
(194) 
Mt.7:6 
(195) 
Ut .10:34 
(196) 
N:t.l0:39 
(197) 
Ht.l0:37f 
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any viewthat is.oontradiotory to commonly accepted 
standards is a paradox. Jesus' manner of fulfilling 
the law, and his repudiation of the ceremonial system 
have already been suggested 
type. His disregard for the 
(189) 
and Sabbath obsre~vance, and 
as illustrations of this 
(188) 
rules regarding fasting 
(190) 
his friendshmp for ptibli-
cans and sinners are further oases. While even more 
(191) 
paradoxical in this sense must have been his conde~ 
(192) 
nation of the Pharisees, and his conception of the 
Hessiah. 
2. Paradox is used~ in the sacond place, to 
give startling emphasis to truth, so that it will 
stimulate thought and challenge action. 
Certain contrasts in Jesus' teachings were 
clearly intended to cause reflection. Pis advice on 
(193) judgt!!ent in Hatthew is in terms of the 11 moteH and 
(194) 
the 11beamn. vre are told that we should not give 
that w~ich is holy to the dogs; neither cast pearls 
. (195) 
before swine. Bis purpose in coming is not to send 
(196) 
11peace II' but a tt::nvord. II 11 He that findeth his life 
shall lose it; and he that loseth his life for my sake 
saall find it. 11 
Other sayings were meant to arouse the will to (197) 
action, as when he said, 11 Ee that loveth father or 
mother more than me is not worthy of me; and he that 
loveth son or daughter more than me is not worthy of 
me. And he that doth not tak~ his erose and follow 
after me, is not worthy of me. 11 And such was no doubt 
• 
(198) 
Ht.8:2Z 
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(198) 
'his purpose when he said, 11Follow me; and leave the 
dead to bury their own dead. n 
3. In the third place, paradox is used to en-
force principle rather than mere rule of conduct. 
Here we find one of its most effective uses by 
Jesus. In his emphasis on principle rather than rules 
of conduct he set himself against the casuistical meth-
od of the scribes. It was their endeavor to show the 
application of the law to every concrete case and every 
possible circumstance. Hence it was necessary for them 
to hedge the law about with many provisions and quali-(199) (199) 
Scott: Ethical fications. ttJesus proceeds by just the opposi<be method, n 
Tchgs. of Jesus~ 
p 27f says Scott. 11He states his demand in the extremest 
(200) 
I!!t.5:29f 
(201) 
I1t.5:39ff 
(202) 
Ht.6:25ff 
form, sweeping all compromise out of sight·. He is anx-
ious only for one thing,- that men shall apprehend his 
principle without any possibility of mistake. It is for 
them to reduce it to practice, and to decide how it may 
best be adjusted to varying circumstances. But first 
of all they must lay hold of it firmly, in its ideal 
scope and sign.ificance. 11 
Thus it was a principle that he desired to teach (200) 
when he told his followers to pluck out the offending 
eye, or to out off the hand which caused them to stu~ (201) 
ble; when he told them to turn the other cheek when 
they had been struck, to give the cloak when the coat 
was taken, or to go a second mile when compelled to 
travel one. It was principle which he wished to teach 
( 202) " 
when he told men not to worry about fooa or clothing, 
• 
• 
(203) 
l!t.l8:2lf 
(204) 
~rendt: Teach-
ing of Jesus, 
Vol.I, p 133f 
(205) 
Lk.17:33 
(206) 
Hk.9:35 
( 207) 
Ht.23:12 
(208) 
l·r.t. 26: ~6-46 
(209) 
J,it. 25:29 
Page 46. 
and enjoined them not to be anxious for the morrww; 
(203) 
and it was principle when he told Peter to forgive 
an erring brother nun til sevemty times seven. n These 
(204) 
sayings are of such a nature that, as Wendt says, Hevery 
loophole of escape was cut off, and no exceptions were 
possible. 11 In . them we see the focusing power of para-
dox, for through its use the principle is held in bold 
relief, While detailed applications are not intended. 
4. Finally paradox is used to give an adequate 
interpretation of certain paradoxical ele~ents of ex-
perience. 
In. this, as in the first instance, Jesus used 
paradox because it was unavoidable, the greatest trutha 
of life having something of paradox in them. When we 
hear the story of Jesus we realize the truth of his 
( 205) 
oft repeated words, nvrhosoever shall seek to gain his 
life shall lose it. 11 Standards of grec::tness are con-
stantly being revised in accordance with the judgment 
(206) 
of Jesus, "If any man would be first, he shall be last 
of all, and servant of all 11 • Life is constantly teach-
(207) 
ing men that, 11Whosoever shall exalt himself shall be 
humbled: and whosoever shall humble himself shall be 
(208) 
exalted. 11 .Jesus 1 etruggle in the garden reveals the 
paradox of divine determination and human freedom. 
(209) 
It is also a matter of experience that, "unto everyone 
that hath shall be given, and he shall have abundance: 
but from him that hath not, even that which he hath 
• 
• 
( 210) 
Mt. 5:1-12 
.. 
(211) 
Stevens:Tchgs. 
of Jesus ,p 19 
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(210) 
shall be taken away. n And that the blessings promised 
to the 11 poor in spiritu, the meek, the merciful, etc, 
are fulfilled is the testimony of every earnest foll-
ower of Jesus. 
C. The justification of its use • 
If further justification of Jesus' use of para-
/ 
dox be needed other than that which has been incident-
all~r pointed out in the preceding paragraphs we may 
find it in its adaptation to the paradoxical method 
. of the Teacher. Like the parabie paradox is a form of 
teaching likely to be reme:r:nbered. 
(211) 
11 Unlike most great teachers . Jesus did not commit 
his teaching to writing. It was evidently no part of 
his purpose to give his instruction a stereot·yped form. 
His profoundest and most- striking sayings were often 
uttered upon a chance meeting with some stranger; his 
inimitable parables were spoken to little groups at the 
wayside or by the lake shore; while his greatest worka 
were often accompanied by an inju..nction )'of silence up-
on those who had witnessed them. Did any other public 
teacher ever adopt so .strange a course? lias there ever 
such carelessness of results, such apparent waste of 
effort?n It was necessary, therefore, if Jesus' teach-
ings were to be remembered that they should be put in-
to words and phrases likely to stick in the minds of 
his hearers. Both parable and paradox were effective 
means toward this end. 
•• 
• 
( 212) 
Eosea 4:9 
(213) 
Hosea 8:7 
(214) 
Hosea 6:6 
(215) 
Isaiah 30:15 
(216) 
Eccl.ll:l 
(217) 
Pr;ov .16: 32 
(2H3) 
Prov.25:2lf 
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1. The literary form of paradox. 
a. Ita relation to Old Testament literature . 
In its more characteristic forms the paradox re-
sembles a method long current in the Jewish schools 
of embodying moral and religious truth in pointed pro-
verbs and maxims. It was a form extensively used in 
Hebrew wisdom literature, and by some of the prophets, 
( 212) 
notably Hosea. When we read, 11 like people, like priest 11 , 
we are reminded of the terse form of many of Jesus' 
(213) 
sayings. 11For they shall sow the wind, and they shall 
reap the whirlwind 11 , suggests both his penetrating in-
sight and his masterful command of language. And his 
judgment of values is not unlike the prophet who said, 
( 214) 
11 For I desire goodness> and not sacrifice; and the 
knowledge of God rather than burnt-offerings. 11 Certain 
Old Testament paradoxes remind us of Jesus in both 
their form and spirit. We hear Isaiah's words of assur-(215) 
ance to the people of ,Jerusalem, 11 In returning and rest 
shall ye be saved; in quietness and in confidence shall ( 216) 
be your strength. 11 Ecclesiastes declares, "Cast thy 
bread upon the waters; for thou shalt find it after 
(2f7) 
many days. 11 In proverbs we read, "Ee that is slow to· 
anger is better than the mighty; and he that ruleth his 
epiri t, than he that taketh a city. 11 Again we read the 
(21~) 
words so like the spirit of Jesus, 11 If thine enemy be 
hungry, give him bread to eat; and if he be t~irsty, 
give him water to drink: for thou wilt heap coals of 
fire upon his hea~, and Jehova:P. will reward thee.u 
• 
• 
( 219) 
T!It .10: 39 
Etc. 
(220) 
Jn.9: 39-41 
( 221) 
Jn.l1:25f 
(222) 
Jn.9:39-41 
( 223) 
Mt. a: 2a: 
. (224) 
Rall : Tohgs . 
of Jesus, 
p 32 
(225) 
Swete:Goepel 
Aced. to Hark, 
p 215 
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b. Characteristics of style. 
Since they occur in a great variety of forms 
it might be argued that paradox is independent of form. 
Yet there are certain characteristics which are often 
present in them. They have been called the "burrs of 
literature - they stick n. This penetrating quality 
is due largely to four characteristics of style. 
First, the contrast between the lower and higher 
(219) 
meaning of the terms employed. Thus 11 life" is used in 
(220) 
the double sense of physical and spiritual; 11 see 11 is 
used to indicate both sense perception and rational 
. ( 221) 
unde!!standing; 11 aie 11 refers to natural death and also 
(22'2) 
to spiritual death; 11blindu is used in the double mean-
ings of lack of vis ion and lack of u..ndersts..nding. Many 
(223) 
scholars also maintain that 11 dead" is used to denote 
both the physically and the spiritually dead. 
The second characteristic of style is the use of 
(224) 
extemel!l forms of stater:1ent. Rall says, "Jesus used vivid 
phrases to startle men and pictures to make them eee. 11 
"Where is the Christian who hates his father or mother, 
who cuts off his right hand, or plucks out his right 
eye?H we are told to 11take no thought for·the morrow 11 , 
to 1f;orgive until 11 seventy times seven 11 , to 11 resist not 
evi1 1'. 
A sharp contrast of terms often adds to the power 
(225) 
of the paradox. Swete points out that Jesus chose the 
largest 1)east of burden known in Palestine to compare 
with the smallest artificial aperture common among men. 
•• 
(226) 
Mt.l6:26 
(227) 
Nt.25:29 
Lk.l9:26 
(228) 
Mt.2;0:llf· 
(229) 
Lk. 9:48 
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At one time Jesus speaks of blind guides that 11strain 
out the gnat, and swallow the camel 11 • Another time the 
tiny mustard seed is contrasted with its final out-
growth,- a plant 11 greater than all the herbs 11 • Two 
distinct ways of life are entered either by the 11narrow 
gateu or by the 11Wide gate 11 ; and of the two ways them-
eel vee one is "broad 11 and the other 11 straigh tened 11 • 
After the great challenge to the sacrificaal life 
(226) 
Jesus adda, 11For what doth it profit a man, to gain the 
whole world, and forfeit his life 11 ? 
Third, the thought is brought out with the great-
est clearness in the briefest compass. Thus the teach-
ing of a parable or the central idea of a discussion, 
or the significance of a demonstration is often gathered 
up by Jesus into a single pregnant utterance. Two par-
. (227) 
able a, as we have them, end With the thought, nFor unto 
everyone that hath shall be gi1ren, and he shall have 
abundance; but from him that hath not, even that which 
he hath shall be taken away 11 ~ A discussion of the hypoc-
risy of the pa~risees is followed by the two paradoxes) 
(228) 
11But he that is greatest among you shall be your servant, 
And whosoever shall exalt himself shall be humbled; a,....'>].d 
whosoever shall hur.1ble himself shall be exal ted 11 • When 
the disciples were disputing about which of them was the 
greatest he took a little child and set him by his side 
J 
as an object lesson, concluding his teaching by the words, 
(229) 
uFor he that is least among you all, the same is great"· 
• 
(230) 
Horne:JeRus, 
the Haster 
Teacher, 
p 134f 
(231) 
l!t.21:42 
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The fourth characteristic of style is Jesusr use 
of imagery. In much of this there is the mlement of 
(230) 
paradox. Professor Horne says, 11 Imagery is the poetic 
element in prose. It adds a light and sparkling' qual-
ity. This effect is due to emotion combined with imag-
ination. It incraases the pleasure of both listening 
and reading. - - The J'Jew Testament rewritten without 
imagery would be stale and flat, even if such a rewri t:.. 
ing were possible. Try to state the meaning without 
imagery of 'Ye are the salt of the earth - - Ye are the 
light of the world.h Such an effort reveals how Jesus 
saved words, packed words with meaning, feathered them 
with imagery! and set them flying on the winds of the 
world 11 • 
There is much imagery in. the paradoxes that have 
heretofore been cited. Jesus speaks of "faith as a grain 
of mustard seed" by which men can remove mountains; of 
the "mote n and the ''beam 11 , of 11 pearls before 8wine 11 , of 
11blind guides11 that 11strain out the gnat and swallow 
the oamel 11 , of the 11narrow gate 11 and the "wide gate 11 >' 
of the 11bread of life n, the 11living bread 11 , and the 
"living water u. Even the 11 cross 11 is redeemed from shame 
and made the symbol of the highest way of life. To these 
examples ma1r be added the familiar paradox which Jesus 
( 231) 
quotes, 11 The stone which th~ builders rejected, the same 
was made the head of the corner 11 • The paradox of life 
through death is expressed in the imagery of the parable, 
•• 
(232') 
Jn.l2: 24 
-....,. ....... 1. 
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(232) 
"Except a grain of wheat fall into the earth and die, 
it abideth by itself alone; but if it die, it· beareth 
much fruit 11 • 
2. The power of paradox. 
a. The power of the eternal. 
The contrast between the method of the scribes 
and that of Jesus has already been indicated. The 
scribes sought to govern life by intricate regulations 
covering all details of behaviour. Not only the law 
and the prophets but the many traditions of the elders 
'were preseribed in legalistic fashion. Jesus realized 
the passing nature of this kind of a system of life. 
Forms and ceremonies are static and ca~not keep pace 
with changing conditions of life. A system suited to 
one age or group of people would not be suited to an-
other. Jesus therefore carefully avoided the method 
of the scribes. He developed fundamental principles 
of life that are unchanging in their nature, and left 
to the individual their application to partifular sit-
uations. The use of paradox enabled him to achieve this 
end. Through paradox he was able to focus attention 
upon principle to the ex1H us ion of all else. We there-
fore sense an enduring quality in many paradoxical 
truths that gives to them the power of the eternal. 
The~r are :t:rue today as they were true when Jesus spoke 
them. They are true for all groups of people as they 
were true for himself ru1d his first followers. 
I 
' !-
• 
(233) 
Ht.5:39 
(234) 
Mt.5:44 
(235) 
Mt.5:ll 
(236) 
Ht. 5: 3ff 
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b. The power of intuitive appeal. 
~:!a."''J.y of Jesus 1 paradoxes are of such a nature 
that they commend themael vee to the mind without 
argument or proof. Their appeal is direct 
tive. Iy is because of this direct appeal 
may be called eternal principles. Yet not 
es are self-evidently true. Some, indeed, 
much proof for their acceptance. Of this 
( 233) 
sayings, 11 Resist not (him that is) evil 11 , 
(235) 
enemies 11 , u:slessed.. are ye when men shall 
and intui-
that they 
all paradox-
require 
sort are the 
(234) 
11Love your 
reproach you, 
and persecute you} and say all manner of evil against 
you falsely, for my sake 11 • These words are so contrary 
to the unregenerate impulses of men that we fail at 
first to apprehend their meaning. These exar.1ples, how-
ever, only se.rve to emphasize the t.ruth that Inany fam-
ilia.r paradoxes carry the weight of conviction within 
themselves. 
The appeal of much of the 11 sermon of the mount 11 
is direct and intuitive, yet paradoxical to a high de-
(236) 
gree. 11 BJ:;essed are the poer in spirit- - Blessed are 
they that mourn - - Blessed are the meek - - Blessed 
are they that hunger a..'Yid thirst after righteousness -
- Bleaaed are the merciful - - Blessed are the pure 
in heart- - Blessed are the peacemakere 11 • These words 
and others like them produce conviction by their dir-
ect appeal to the moral sense. It was his purpose al-
ways to produce co~viction, and paradox was admirably 
used to achieve this end. 
( 237) . 
1\dk • 8 : 3 5f 
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c. The sanction of experience. 
Professor Bowne has said that life is the test 
of truth. Whether we fully agree with him or not as 
to the criterion we must admit that in many instances 
our final appeal is to life or experience. Truggh that 
has been wrought out in life and thus bears the sanct-
ion of experience is not to be denied its power. 
~en we consider the paradoxes of Jesus we are 
often forced to appeal to experience to understand 
their truth. As theoretical propositions they do not 
always com:·nend ther.asel vee, but we recognize that they 
are true in life. Some of the most characteristic 
paradoxes are made concrete in the life of Jesus~ and 
our own experience confirms their truth. 
It has already been suggested that many of the 
greatest truths of life have an element of paradox in 
(237) 
them. Take the words, 11For whosoever would save his 
life shall lose it: and whosoever shall lose his life 
for my sake and the gospel 1 s shall save it. For what 
doth it profit a man, to gain the whole world, and 
(238) . (838) 
King:Ethics of forfeJ.t his life? 11 King says of this, 11 Jesus has dis-
Jesus, p l28f 
covered for himself, and holds unflinchingly for others, 
that a genuinely Q~selfish love is the most rewarding 
of all things, that the pare.doxical secret of life, 
therefore, is to find one's life by losing it,- fulfil-
ment of life by the surrender of the selfish self, just 
because in every personal relation there is no enlargi~g 
e 
• 
(239) 
Bastings: Diet. 
of Christ and 
the Gospels, 
Art. "Paradox 11 • 
(240) 
Lk.l4: 25-33 
Jn.l2: 24-26 
Jn .12:32 
Jn.l6:20,33 
··-*-~-"-~-!?~ 
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life without such continuous self-giving. 
- - It is 
worth noting that it is this very principle of self 
sacrifice, as set over against the counself of self-
regarding prudence, which on the one hand has made 
the Christian teaching seem so impracticable, and 
yet on the other hand, as civilization advances> is 
seen to be absolueely indispensable, not only to the 
progress of that civilization as a whole, but tt the 
larger life of the individual himself 11 • 
~hat reason has been slow to accept has thuB 
been found true in life. In the words of Jenkinson, 
(8~9) (240) 
11We have the great and deep conceptions of life through 
death, joy through suffering, love through severance~ 
peace through conflict, victory through surrender, self-
realization through eelf-ren~nciation, the conquest of 
the world through t11e cross of shame. !1ere are the 
profoundest truths, and yet the most paradoxical, for 
they are expressed through ideas that are partially 
contradictory to one another. We believe that if we 
could apprehend the whole truth, if we could under-
stand through and through the whole meaning and purpose 
of creation, we could express these truths in a manner 
that would not shook reason. But in the twilight of our 
knowledge we must be content to hold fast to half-truths, 
none of which is quite free from error or, at any rate, 
indefiniteness. Some who prefer consistency to compre-
hensiveness would sacrifice one part of the antithesis 
·-:·-
• 
• 
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and elaborate part in the dialectic movement of pro-
gress. They appear to be further removed from the 
whole truth than those who embrace the seeming contra-
diction~ unable to fathom its depths, yet assured that 
in it is realized a pe:t>fect reconciliation. 11 
V. Conclusions. 
Our study of the element of paradox in the teach-
ings of Jesus warrants the following general conclusions: 
1. Paradox in all its forms is present in the 
teachings of Jesus. 
2. It is present to a. much greater extent than 
is commonly supposed. 
3. Its use is responsible for many of the diffi-
culites in the understanding of Jesus. 
4. It is also responsible for a. large degree of 
the effectiveness of his teaching. 
- Finis -
• 
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Summary. 
The Element of Paradox in the 
Teachings of ~esus. 
L Introduction . 
A. Is there paradox in the teachings of Jesus? 
The forms and methods of a teacher are always 
subordinate to the results that are obtained. Yet 
since the teacher may use forms that allow a certain 
freedom, like "poetic licence", it is necessary to 
understand the forms that are used to know the mean-
ing in tended. 
Jesus used various literary forms, the most 
familiar of which is the parable. !1uch has been w±it-
ten about this body of teachings. But even with the 
parable some study of its form is neces0ary to dis-
tinguish it from allegory, and to interpret its true 
meaning. 
If an understanding of the parable is necessary 
for a right interpretation of Jesusr teachings it is 
also import'ant that we understand other forms and 
methods that he used. Another difficult form of ex-
pression is the paradox. we therefore raise the quest-
ion as to whether or not ,Jesus used paradox in his 
teaching; the extent of its occurence; its nature and 
value. 
B. The nature of paradox. 
~aradox is a statement containing certain quali-
ties that are contradictory or op~osed to accepted 
standards. It may be defined, first, as a tenet ox 
proposition contrar~r to received opinion; also one 
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seemingly contradictory, but that yet may be true in 
fact. Second, it is a statement actually self-contra-
dictory or false. Third, it is any phenomenon or act-
ion with seemingly contradictory qualities or phrasea. 
C. Bow recognize paradox. 
The definition of paradox suggests several keys 
to its recognition. 11 A tenet or proposition contrary 
to recei iTed opinion. 11 In this sense every tec::,ching 
of Jesus that was contrary to the orthodcix teaching 
of his day was paradoxical· in nature. A comparison 
of his teaching with that of the scribes, or with 
present day standards, reveals this type. 
11An assertion seemingly contradictory b"§tt that 
yet may be true in factn. This is the familiar form 
of paradox, and is characterized by the r)alancing of 
terms and apparent contradiction of meaning uaually 
associated with paradox. 
11A statement actually self-contradictory or 
false 11 • This may be arecognized oy ita extreme form 
of statement, for the exaggeration is carried to 
the point of impossibility for the purpose of teach-
ing a truth. 
rtAny phenomenon or action with seemingly contra-
dictory qualities or phrases 11 • This is probably an 
accidental or unconscious paradox for it was probably 
not intended as such by the speaker. f~ereever contra-
dictory elements occur we have t!1is type. 
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II. Extent of paradox in Jesus 1 teachings. 
A. Brief gen~ral survey. 
In the braa;d sense set forth in the foregoing 
paragraph paradox freely abounds in the teaching of 
Jesus. Two main bodies of teaching, tlie f!fsermon on 
the mount" and the parables} each contains examples. 
The former is well saturated with paradox, while the 
latter contains.a much smaller element. irany of the 
paradoxical sayings are found in the large body of 
fragmentary teachings apart from these two groups. 
The fourth gospel contains numeJrous striking examples. 
~e shall consider them in five distinct classes. 
B. Five types of paradox. 
1. First, there is the proposition that is 
·seemingly contrc;.dictory, or O!)posed to cor<:::·~on sense} 
but that ma:r be true in fact. This might be called 
conscious paradox, for they seem to have been pur-
posely stated in this particular form. 
The most familiar example of this type is the 
saying, 11Whosoever shall seek to gain his life shall 
lose it; but whosoever shall lose his life shall pre-
serve it 11 • Other examples include: 11 But he that is 
greatest among you shall be your servant 11 • 11But many 
that are first shs.ll be last; and the last first 11 • 
11For judgment came I into this world, that they that 
see not may see; and that they that see may become 
blind 11 • 
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2. Second, there is the parade~ of simple identity, 
or those whose maaning is found in the realm of value. 
IJa~y statements of this type are found in both the syn-
optic and the Johannine gospels. The identity is not 
one 'of metaphysical reality, but rather one of i.deal 
value . 
.A familiar ilfu.ustration of this type is, 11 Who is 
my mother? And who are r.ay brethren? And he stretched 
forth his ~and toward his disciples, and said, Behold, 
my mother and my brethren. For whosoever shall do the 
• 
will of my Father who is in heaven, he is my brother, 
and siste:r:, and mother". Jesus 1 habit of identifying 
himself with things and persons furnishes many examples, 
as, 11 Ve:r:ily I say unto you, inasmuch as ye did it unto 
one of these my brethren, even these least, ye did it 
unto me 11 • 11 This is my body". 11This is my blood 11 • 
~. Third are the statements which are actually 
self-contradictory or false . .kl though all of Jee.us t 
statements might be classed elsewhere there are some 
which in a literal sense illustrate this type. 
11 I"t is easier for a camel to go through a needle 1 s 
eye, than for a rich man to enter into the kingdom of 
God 11 '. 11 Follow mej and leave the dead to bury their own 
dead 11 • 
4. Fourth are the words spoken at different times 
and under different circumstances which seem contra-
dictory when brought together. Comparison of different 
sayings brings to light many paradoxes of this type. 
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HEven so let your light shine before men; that 
they may see your good works, and glorify your Father 
who is in heaven T1. Compare: nBut when thou doe st alms, 
let not thy right hand k:p.ow what thy left hand deeth n. 
11 Think not that I came to destroy the law or the proph-
ets: I came not to destroy, but to fulfil 11 • Compare: 
nye have heard that it was said to them of old time -
- but I say unto you 11 • 
5. The fifth group is made up of statements 
opposed to received opinion, Hany sayings that are 
• 
classified elsewhere could also be included here. The 
11 sermon on the mount 11 abounds in this type of paradox. 
11 Blessed are ye poor". "- - resist not (him that 
is)· e1ril 11 • 11'Be not anxious for the morrow 11 • "It is I 
more bleseed to give than to receive 11 • 11 The sabbath 
was made for man, and not man for the sabbath 11 • Jesus' 
fulfilment of the law, with his change of emphasis 
from external, overt acts, to motives and springs of 
act~on. 
III. The meaning and value of typical paradoxical 
teachings from each group. 
A. First group. 
11Whosoever shall seek to gain his life ·shall 
~§se it: but whosoever shall lose his l~fe shall pre-
serve it 11 • The solution lies in the two meanings of the 
word nlifen. rn the antecedent clauses it refers to 
the external, earthly life; while in the concluding 
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clauses it is the loss or preservation of a higher, 
personal life, independent of physical circumstances., 
that is meant. The key to its truth is fo~~d in the 
experience of loyalty- in the case of a Christian-
to Christ and his kingdom. 
B. Second group. 
11And he answered them j and sai th, Who is my 
mother and my brethren? And looking around on them 
that sat round about him, he saith, Behold, my mother 
and my brethren. For whosoever shall do the will of 
God, the same is my brotte r, and sister, and mother". 
Jesus 1 use of the terms ttmothern and "brethren n is 
figurative. By this paradox he meant to declare that 
kinship is not so much a matter of physical birth as 
it is one of spiritual quality. 
c. Third group. 
11 It is easier for a camel to enter in through 
a needle 1 s eye than for a rich man to enter into the 
kingdom of God 11 • In this strong paradox Jesus virtually 
says that it is impossible for a rich man to enter in-
to the kingdom of God. It is Jesus 1 way of susgesting 
the extreme peril of. riches. The only hope for the 
rich man is in the power of God. 
D. Fourth group. 
11Tf any man cometh unto me, and hateth not his 
own father, and mother, and wife, ru1d children, and 
brethren, and sisters, yea, and his wwn life also, he 
oru:not be my disciplett, Compare: nThe duty of filial 
' 
. ·.• .•. -~---~---~:-.=~,..,.,_...,. __ ,..,._ ...... -
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love to aged parents; the sanctity of the marriage 
relationship; the ptts::yer for daily bread 11 • The contra-
diction here is more apparent than real. Jesus' first 
demand is for absolute loyalty on tbe part of his fol-
lowers. But to give him first place does not exclude 
others from their rightful relationships. On the con-
trary all duties will be 'fulfilled in the spirit of 
that higher loyalty. 
E. Fifth group. 
11Blessed are ye poor 11 • Plummer insists that it 
is actual poverty that is blessed here. But since 
jesus was constantly emphasizing the truth that relig-
ion is a matter of inward life and experience rather 
than outward forms and circumstances it is almost un-
~elievable that he should have turned and blessed or 
cursed mere external conditions. The interpretation 
of !.!atthew who adds, 11 in spirit", is the only reason-
. able answer that can be given. 
IV. The teaching power of paradox. 
A. The dangers in its use. 
1. Failure to recognize it as paradox. 
The stern declarations of Jesus may be easily 
'misunderstood, especially by those unschooled in lit-
erary forms and not akin to Jesus in mode of thought. 
The extreme form of the sayings suggests that they 
were not meant as mere matter-of-fact statements, yet 
there is danger that they will be taken as such by 
Page~. 
Summary. 
hearers. Jesus risked misunderstanding in both word 
and deed, using paradox, as he did the parable, to 
increase the effectiveness of his speech. 
2. Literalism in interpretation. 
A second danger, not unlike the first, is the 
tendency toward literalism in interpretation. This 
generally misses the point of the paradox and leads 
to varying degrees of fanaticism. Where specific acts 
seem to be enjoined by Jesus it is not easy to say 
which were given as literal rules of conduct and 
which were intended for anothefE' purpose. Hany of the 
exhortations of Jesus certainly were not intended as 
literal commands. Their paradoxical nature demands 
that they be interpreted according to the whole spirit 
and purpose of his life. Jesus 1 free use of imagery 
increases the danger of misunderstanding through a 
tendency toward literalism. Hol!IDe eays, 11 Imagery means 
not what it says, but what it means to say. The obser-
vance of this principle of exegesis would prevent many 
a dispute 11 • 
~. Qo~fusion of thought due to apr.arent incon-
sistency of teaching. 
Perfect consistency is perhaps never attained 
by any teacher. Nevertheless the mind demands a cer-
tain unity of thought and consistency of purpose. 
When conflicting statements are made by .Tesus we may 
be left .in doubt as to his real meaning. For example, 
how can one let his light shine before men: that they 
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may see his good works, and at the same time not let 
his left hand know what his right hand is doing? For 
many such paradoxes a fairly satisfactory answer can 
be given. HeverthC}less we can readily see the danger 
of confusion of thought that arises. 
B. The limits of ~ts use. 
There are four occasions when paradox may be ex-
pected: First, to state truth which contradicts current 
views. Here its use is unavoidable, for by definition 
any view that is contradictory to commonly accepted 
standards is a paradox. Second, to give startling emph~ 
sis to truth, so that it will stimulate thought and 
challenge action. Certain of the paradoxes of Jesus 
were clearly intended to accomplish these two ends. 
Third, to enforce princiDle rather than mere rule of, 
conduct, Here we find one of its most effective uses 
by Jesus. Fourth, to give an adequate interpretation 
of certain paradoxical elements of experience. In this, 
as in the first instance, Jesus used paradox because 
it was unavoidable, the greatest truths of life hav-
ing something of paradox in them. 
C. Justification of its use; 
Paradox was well adapted to the paradoxical meth-
od of Jesus. Since his teaching was oral it wa~ necess-
ary for him to use words and phrases that would be like-
ly to stick in the minds of his hearers. Its form and 
power make it adapted toward this end. 
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1. The literary form of paradox. 
a. Its relation to Old Testament literature; 
In its more characteristic forms the paradox re-
sembles a method long current in the Jewish schools of 
embodying moral and religious teaching in pointed pro-
ve:rb s and maxims. It was a form elliitensi vely used in 
Hebrew wisdom literature> and by some of the prophetsJ 
notably Hosea. 
b. Characteristics cf style. 
The penetrating quality of paradox is often due 
to one of four chars.cteristics of style. First the con-
trast between the lower and higher meaning of the terms 
employed. Second> the use of extreme forms of statement. 
This sometimes takes the form of a sharp contrast of 
terms. Third} the thought is brought out with the great-
est cleaam.ess in the briefest compass. The central idea 
of a discussion is sometimes gathered up by Jesus into 
a single pregnant utterance. Fourth, the use of imagery. 
a. The power of paradox. 
a. The power of the eternal. 
Jesus' method of enforcing principles rather than 
mere rules of conduct has been suggested. The use of par-
adox enabled him to achieve this end. We therefore sense 
an enduring quality in many of the paradoxical truths 
that gives them the power of the eternal, in that they 
clothe eternal principles. 
b. The power of intuitive appeal. 
Hany of Jesus' paradoxes are of such a nature 
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that they commend themeel vee to the mind without argu-
ment or proof. Their appeal is direct and intuitive. 
On the other hand not all of the paradoxes are self-
evidently true. But these only serve to emphasize the 
tru-th that many familiar paradoxes carry the weight 
of conviction within themselves. Paradox is admirably 
adapted to make the direct appeal to the moral judg-
ment of men. 
c. The sanction of experience. 
In many instances our final appeal in the teet 
of truth is to life and experience. Truth that has been 
wrought out in life. and thus bears the sanction of ex-
perience is not to be denied its power. It has already 
been suggested that some of the greatest truths of life 
have something of paradox in then1. What reason is slow 
to accept is often found true in life. 
V. Conclusions. 
Our study of the element of paradox in the teach-
ing of Jesus warrants the following general conclusions: 
1. Paradox in all its forms is present in the 
teaching of Jesus. 
2. It is present to a much greater extent than is 
commonly supposed. 
$. Its use is responsible for many of the diffi-
culties in the understanding of Jesus. 
4. It is also responsible for a large degree of 
the effectiveness of hie teachinff. 
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